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Blood and Faith: Christianity in American 
White Nationalism, by DAMON 
T.  BERRY. Syracuse, NY: Syracuse 
University Press, 2017, 280 pp.; $29.95 
(paper).

In Blood and Faith: Christianity in American 
White Nationalism, religious studies scholar 
Damon T. Berry examines the role of reli-
gion in a variety of forms of white national-
ism. Though American white nationalism, 
“a closed loop of self-concern in the pres-
ervation of one’s own subjectivity, which 
is bound to the imagined racial commu-
nity” (12), has long ties to American 
Christianity, with white believers often 
using particular readings of the Bible to jus-
tify slavery, racism, and segregation, Berry’s 
focus is on why many white nationalists see 
Christianity as a threat to their movement.

In answering this question, Berry pro-
vides a rich and deep overview of major white 
nationalist movements, crafting a book that 
will enlighten sociologists of religion, race, 
social movements, and politics. He carefully 
delineates approaches to religion among 
white nationalists skeptical of or hostile to 
faith, detailing the evolution of the different 
perspectives that Blood and Faith engages. 
As Berry demonstrates with his careful 
reading of all the significant texts produced 
by the white nationalists he studies, each 
approach is critical of both conservative pol-
itics and Christianity. Neither politics nor 
religion as they understood them during the 
post-World War II era was doing the job of 
maintaining white hegemony. Two camps 
emerge: one that rejects religion entirely and 
one that incorporates it into white nation-
alism. Helping readers see the patterns in a 
wide-ranging, often internally inconsistent, 
sometimes difficult-to-track movement is 

one of the book’s chief strengths. Berry has 
organized his work to invite both readers 
who want to dip in for a single chapter and 
those who wish to see the larger picture of 
white nationalism over the last 70 years.

Among those who reject religion 
entirely are Revilo Pendleton Oliver and 
Ben Klassen, two of the most important 
white nationalists of the post-World War 
II era. Both are anti-communists who come 
to see Christianity as “inhibiting the might 
of the West and the full development of 
Western man’s racial protectionist instincts” 
(36). In this view, Christianity not only 
reduces white people’s defense of their race 
but also encourages bonds across race lines 
by uniting people in superstitious belief. 
While Oliver spends much of his life press-
ing this view via politics, Klassen, angry all 
his life that his pacifist Russian Mennonite 
family fled communism by immigrating to 
Canada rather than fighting, founds the 
Creativity movement, an atheist endeavor 
that sees race as religion. Its “foremost reli-
gious dogma” (78) is RaHoWa—Racial Holy 
War, “the clearest expression of the extermi-
nationist logic of racial protectionism” (99).

While other white nationalists share 
Oliver and Klassen’s concern that even 
anti-Semitic Christians and conservatives 
undermine the pan-national white suprem-
acist movement, they approach the prob-
lem of religion differently. As Berry details, 
William Pierce, founder of the National 
Alliance and author of the highly influential 
racial terrorist dystopian novel The Turner 
Diaries (1978), argued for a turn to the mys-
tical, inventing Cosmotheism, “a metaphys-
ics of white racial advancement to eventual 
godhood” (46). Racial Odinism draws from a 
mythic Norse (or Germanic or Icelandic) past 
“as an articulation of original and untainted 
Europeanness” that Christianity had tried to 
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destroy (102). Esoteric racism attempts to 
understand the roles that traditions such as 
esoteric Satanism, theosophy, spiritualism, 
Christian Science, and esoteric Hinduism 
play in white nationalism. Berry is careful in 
discussing racial Odinism and racial esoteric 
practices not to conflate all expressions of 
these spiritualties with the racist expressions 
of them. Through careful parsing of primary 
writing by movement leaders, Berry instead 
demonstrates how some forms of these reli-
gions appear as alternatives to Christianity, 
which is seen as weak, ineffective, cosmo-
politan, and, ultimately, a step toward white 
self-annihilation.

In analyzing white nationalism in our 
current moment, Berry argues that white 
nationalist Christians, non-Christian the-
ists, and atheists work together to combat 
the “Jewish Christianity” they see as con-
tributing to the threat of “white genocide.” 
Perhaps ironically, the global white nation-
alist movement—or at least significant 
parts of it—seeks to be religiously tolerant 
to forward the shared racist goals of partic-
ipants. This strategy keeps the door open 
to more moderate versions of Christianity. 
As Berry notes, scholars, political leaders, 
and voters should be “especially attentive 
to how white nationalism’s evolving rela-
tionship with white Christians will shape 
political and religious discourses and even 
campaign strategies” (189). He predicts 
that white nationalism will pursue both a 
public face and a private one, the first prag-
matically advocating political expediency 
and the second holding the line on racial 
protectionism. We must, he says, pay atten-
tion because “extremism can easily become 
the norm” (198). Readers interested in 
the rise of the “alt-right,” Trumpian popu-
lism, and religion among white Americans 
will be grateful for Berry’s epilogue, which 
draws connections between the historic 
account he gives and our present moment.

Rebecca Barrett-Fox
Arkansas State University 
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Ethnic Church Meets Megachurch: Indian 
American Christianity in Motion, by 
PREMA A. KURIEN. New York: New 
York University Press, 2017, 304 pp.; 
$35 (paper).

In Ethnic Church Meets Megachurch, Prema 
Kurien explores the profound changes 
taking place within the Mar Thoma 
Christian community in the United States 
and India. The Mar Thoma church is an 
episcopal, Protestant denomination of the 
Syrian Christian church, which traces its 
origins to St. Thomas the Apostle’s evan-
gelization of Kerala. At one time, fully 
enmeshed in Kerala’s caste-based, Hindu 
society, the Syrian Christian church has 
been transformed and fragmented over 
the centuries through encounters with 
Portuguese Catholicism, British mis-
sionary Protestantism, and American 
evangelicalism.

Kurien’s account centers on the gen-
dered, generational, and class-based changes 
taking place within Mar Thoma communi-
ties in the United States. The first wave of 
Keralan-Christian émigrés to the United 
States was dominated by female nurses 
whose husbands struggled to achieve upward 
mobility in the U.S. labor market. For these 
families, the church became a crucial social 
anchor, affording men a venue in which to 
assert patriarchal authority. These first-wave 
émigrés have been joined recently by edu-
cated and more socially liberal professionals 
who tend to be more critical of church patri-
archy. Much like the nurse families, how-
ever, these professionals typically uphold the 
church’s ethnic exclusivity and its financial 
commitments to the Keralan church.

Enter members of the second gener-
ation, some of whom value the traditions 
of the church, but many of whom find the 
lengthy, Malayalam language liturgy stulti-
fying. Some of the American-born genera-
tions have sought to transform the church 
by pressing for English language services 
and greater lay involvement. Others have 
left the church altogether for nondenom-
inational evangelical churches. These 
young evangelicals crave a purer and more 
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